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What teaching we are getting from this pastime of Sni
Chaitanya  Mahaprabhu? A realized emancipated soul
cannol think of himsell as competent or gualified in
understanding the pastimes of the Supreme Lord. Realized
souls are naturally humble because of their contact with the
Highest Reality. Enslaved jivas or conditioned souls are
always in contact with the things of the world over which
they can dominate. So vanity and egotism are natural 1o
them. Whenever anybody expressed his vanity in any form,
he 1s not entitled to get the qualification of understanding the
eternal transcendental pastimes of the Supreme Lord.

Now the problem is: how will the neophytes stan
bhajan or speak hari-katha. the highest form ol devotion?
Srila Bhakui Siddhanta Saraswati Goswami Thakur has given
advice in regard to this in his writings as well as his personal
life. Whenever He started speaking hari-katha, He first took
absolute shelter 1o the preceptonial channel. He has said in
His teachings that the transcendental Reality can be
understood only through hearmg from a bona fide shuddha
bhakta or sadewru (adhoksaja vastu sravanaika vedya), He has
given emphasis on srauta-vani-kirtan—o recapitulate what
we have heard from the lips of bona fide shuddha bhakta with
engrossment of mind. We conditioned souls, who aspire 10
get enhancement in devotion, are entitled to do anubirtan:
after intently hearing hari-katha from a bona fide devotee
reproduce it, praying the grace of the Guru and the
Vaishnavas.

In this context, | am endeavouring in a feeble way to
recapitulate the instructive precepts of our Most Revered
Gurudeva His Divine Grace Om Vishnupad Srila Bhakii
Dayita Madhav Goswami Maharaj, by going through His
writings as well as to the extent of my memory of hearing His
sermons.



Flrkathe and Varshaasa r!.nuuﬂv

Those who according to their respective eligibility
have understood or realized the significance of the teachings
of the scriptures and the teachings of great saints, may be
broadly classified into two categories

(1) Adhirohavadasrayi or Adhyaksik
(2) Avarohavadasrayi or Saraniigata

The lirst regards the method of ascension or
empiricism, while the second regards the method of descent
or the process of unconditional surrender

The Supreme Lord is One as He is Absolute or
Infinite. Everything is within Him and subservient to Him.
He is Omnipotent, Omniscient, and Omnipresent. He is
Saccidananda, meaning all-Existence, all-Knowledge and
all-Bliss. As He is the Cause of all causes and there is no cause
of Him, He is self-elfulgent. As per evidence of svetasvatara
Upanisad, the Supreme Lord is asamordha—Nothing is equal
to Him or more than Him. Therefore, the only way of
realizing the Supreme Lord is by His grace. Grace descends to
a completely surrendered soul. As for example, the sell-
luminous sun can be seen only through its rays. In a like
manner, the seli-eflulgent Supreme Lord can be realized
through His grace. The teachings of the authentic scriptures
and the teachings ol realized personal associates of the
Supreme Lord can be understood by their grace through
revelation. His Divine Grace Tridandi Swami Srimad
Bhaktivedania Swami Maharaj, founder of ISKCON, has
clarified this as lollows: “When one is enlightened with the
knowledge by which ignorance is destroyed, than his
knowledge reveals everything, as the sun lighis up
everything in the daytime.” (Bhagavad Gita 5.15.)

Our most revered lounder-president Srila Gurudeva,
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in His representation in the first edition ol the Gna published
from Book department of Sree Chaitanya Gaudiya Math, has
stated: “The empincists according 1o their respective merits
and intellectual capacity have interpreted diflerently about
the significance of the Transcendental Holy Words ol the
Supreme lord. The pride of the glory of their matenal
wisdom acquired by empiricism (by the process of
observatton and experiment) will never be able to rescue
ther from the grip ol nescience, and there is no possibility of
the readers ol their books o go beyond the domain of
material realm and to reach the target of ataining actual
transcendental theological knowledge ™

The synonym of the English word ‘logic’ of the West
is “Tarkasasira® or Youkuvidya, in India. They have
ascertained two methods of ataining knowledge, which
have their basis in reasoning: the Inductive method and
deductive method. Whatever fimite human beings with finue
intellect may ascertain, whether inductive or deductive, is
actually in the domain of process of ascension, which in
India is called Avarohavada. Induction relers to inferring of
general law from particular instances, while deduction refers
to inferring of particular instance from general law. In his
book Raja Vidya, His Divine Grace Tridandi Swamil Srimacd
Bhaktivedanta Swami Maharaj is writing: “There are two
processes lor attaining knowledge: one is inductive and the
other is deductive. The deductive method ts considered o he
more perfect. We may take a premise such as, "All men are
mortal,” and no one need discuss how man is mortal. Tt is
generally accepled that this is the case. The deductive
conclusion is: “Mr. Johnson is a man; therelore Mr. Johnson
1s mortal.” But how is the premise that all men are mortal
arrived at? Followers of the inductive method wish 1o arrive
at this premise through experiment and observations. We
may thus study that this man died and that man died, ete.,
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and after seeing that so many men have died we may
conclude or generalize that all men are mortal, but there isa
major defect in this inductive method, and that is that our
experience is limited. We may never have seen aman who is
not mortal, but we are judging this on our personal
experience, which is finite. Our senses have limited power,
and there are so many defects in our conditional state. The
inductive process consequently is not always perfect,
whereas the deductive process from a source ol perfect
knowledge is perfect. The Vedic process issucha process.

In India, there are disciplic successions coming from
Ramanujacarya, Madhvicarya, Nimbarka, Visnusvami and
other great sages. The Vedic literatures are understood
through the superior spiritual masters. Arjuna understood
the Bhagavad-gita from Krsna, and il we wish to understand
it. we have 1o understand it from Arjuna, not [rom any other
source, I we have any knowledge of Bhagavad-gita, we have
to see how it 1allies with the understanding of Arjuna. If we
understand Bhagavad-gitd in the same way that Arjuna did,
we should know thai our undersianding is correct. This
should be the criteria for our siudying ol the Bhagavad-gita.
If we actually want to receive benefit from the Bhagavad-gita,
we have 1o follow this principle. The Bhagavad-giid is notan
ordinary book of knowledge which we can purchase from the
market place, read and merely consult a dictionary 1o
understand. This is not possible. If it were, Krsna would
never have told Arjuna that the science was lost. It is not
difficult to understand the necessity of going through the
disciplic succession to understand Bhagavad-gita. If we wish
1o be a lawyer, an engineer or doctor, we have to receive
knowledge from the authoritative lawyers, engineers and
doctors. A new lawyer has to become an apprentice ol an

experienced lawyer, or a young man studying to be a doctor.

has 1o become an intern and work with those who are already
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licensed pracutioners. Our knowledge of a subject cannot be
perlectionalized unless we receive it through authoritative
sources. | his has been acknowledged in the Bhagavad Gua

“This knowledge is the king ol education, the most
secret of all secrets. Itis the purest knowledge, and because it
gives direct perception ol the sell by realization, it is the
perfection of religion. It is everlasting, and it is joyfully
performed.”

An evidence in this regard can also be given from
Srimad  Bhagavatam. Bhagavan Vaman Deva said 1o
Sukricarya, the renowned guru of demons: “Your disciple
Bali Maharaj is in difficulty, it will be befitting for you to
perform yajna for his benefit.” On hearing this, Sukracarya
smiled and replied.

mantratas tantratad chidram, desa-kalarha-vastutah
sarvam karoti niﬁchidrmn._anu:.u&kmdnmﬂ tava
Srimad Bhigavatam 8.23.16

“My disciple has seen you and you have graced him
by sewing your Holy Lowus Feet on his head He has
performed ‘Anusankirtan’, meaning that he has recapitulated
about your Name, Form, Attributes, Pastimes, after hearing
about these from a bona fide shuddha-bhakta. Where is the
necessity of performing karmakanda yajia? By uterance of
your Holy Name and glories. all defects in the utterance of
mantra and tanira (inversion of sequence) and sinister
inflluence of place, time and articles are removed.”
Anusankirtan means recapitulation of the glories of Supreme
Lord, heard through a bona fide preceptorial channel. Here
also a condition is imposed. that the hearing should be froma
bona fide devotee, not froma professional singer.

In order to establish how to sing the glories of

Supreme Lord Sri Krishna and how to perform Harinam
g




Flarkathe ond Viohsme Aparsdia

without offence, it is necessary to remember the teachings of
authentic scriptures. Srila Bhaku Siddhanta Saraswati
Goswami Thakur in His explanation ol the first verse of
Siksastaka, written by St Chaitanya Mahaprabhu, has stated
that there are infinite forms of devotion, of which chanuing of
the Holy Name is the foremost. Nine principal devotional
forms are stated by Prahlad Maharaj in the seventh canto of
Srimad Bhigavatam. Srila Rupa Goswami has given a list of
sixty-four kinds of principal devotional forms in his book
called Sri Bhaku-rasamria-sindhii. Supreme Lord Sri
Chaitanya Mahaprabhu has given the lollowing five
principal forms of devotion: Association of sadhus, chanting
of the Holy Name, hearing of Srimad Bhagavatam, dwelling
in transcendental realm of Mathura Dham, and worship of
Deities with firm faith. Chaitanya Mahaprabhu has
emphatically said that out of these five forms of devotion,
Nam-Sankirtan is the best.

bhajanera madhve svestha nava-vidha bhaki

‘krsna-prema’, krsna’ dite dhare maha-sakti

tara madhye sarva-srestha nima-sankirtana

niraparadhe nama laile paya prema-dhana
Sri Caitanya Caritdmrta— Antya Lila 4.70-71

“Nine forms of devotion are foremost amid all
devotional forms. Krishna has got immense power 1o bestow
Krishna-prema. Again, Nama Sankirtan is the best of all
forms of devotion. One can gel the highest wealth of
Krishna-prema by doing Harinam without offences.”

The scriptural evidence ol Brhad Naradiya Purana
gives triple emphasis that there is no other way except
Harinam in Kalivuga— ‘Harer nama harer ndma harer
namaiva kevalam, kalau nasty eva nasty eva nasty eva gatir
anyathd'. Krishna-dvaipayan Veda Vyas Muni has concluded
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his last and highest gift, Srimad Bhagavatam, with the
following verse:

nama-sankirtanam yasya
sarva-papa pranasanam
pranamo duhlkha-samanas
tam namami harim param
Srimad Bhagavatam 12.13.23

“1 bow down to Supreme Lord Hari, the chanting of
Whaose Name can eradicate the cause of all sins and taking
shelter of whom can completely destroy all miseries.”

The criterion to understand what we are 1o do and
whal we are not to do, is stated in the Padma Purdna and is
also mentioned in Bhakii-rasamrta-sindhu, as well as in Sri
Cantanya Caritimrta (Madhya lila 22 109):

smartavyah satatam visnur vismartavyo na jatuctt
sarve vidhi-nisedhah syur etavor eva kinkarah

The devotional scriptural prescript is always 10
remember Vishnu and never to forget Him. There may be
hundreds of devotronal forms. The purpose of the list of
devotional forms, or positive assertions, is 1o remember
Krishna and the purpase of the list of prohibitions, or
negative assertions, is never to forget Krishna. Any action
which may not be in the list of preseribed devotional forms
but makes us remember Krishna is allowed, and any action
which may not be in the hst of prohibitions but makes us
forget Krishna is prohibited The aspirant should carefully
try to understand the implication ol the devotional seriptural
evidence ol Vaisnava-cintamani, mentioned in Hari-bhakti-
vilas—
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agha-cchit smaranam visnos
bahv-dvasena sadhvare
ostha-spandana-matrena
kirtanam tu tato varam

‘It is extremely difficult for conditioned souls 10
remember Vishnu, Who can eradicate all sins but by moving
the lips. Untering the Holy Name is uttered it is supremely
superior 1o the devotional practice of remembrance.” The
purpose of remembrance will be well-served by uttering the
Holy Name

Kali-kale nama-ripe krsna-avatara, nama haite haya sarva-
Jagat-mstara

“Krishna appears in the Form of Name' in Kaliyuga
I'he whole world will be rescued by Nama, the Holy Name.”

Before 1 joined the institution, 1 had the impression
that whatever | learnt in the schools and colleges should be
excluded or forgotten because all these teachings were for
material benefit and had no connection with spiritualism, In
fact, in my life in the family, [ had no aptitude to speak 1o
many [riends and to recite or speak in any meeting. 1 used to
hear and did not speak. After joining the institution, 1 had
great interest in hearing hari-katha f[rom Most Revered Srila
Gurudeva and Gurudeva used to take me with Him
everywhere at a stretch for a year and He wanted me to write
letters as per His dictation. By that T had the opportunity to
know many answers of the questions ol the aspirants, After
one year all of a sudden, He ordered me to speak in a meeting
at 'Sri Shyamananda Gaudiya Math’, in Midnapore (West
Bengal). | was perturbed because I had no aptitude and no
capacity to speak in the meetings. 1 thought that delivering
speech was not a qualification of worshipping Krishna. If 1
would have known earlier that the qualification of delivering
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speech is also required for Krishna-bhajan, 1 might not have
joined the institution, | became unbalanced on hearing this
direct order from Most Revered Gurudeva. Due 1o spiritual
obligation, | had 1o stand in the meeting and | was
incessantly praying for the grace of Nityananda Prabhu 10
rescue me from this peril. 1 could remember the first hymn
written by Snla Bhaktivinode Thakur in “Sarapigau’ and
explained that for 15 minutes. I was a bit astonished how |
could speak. Alter that Gurumaharaj used 10 order me on
several occasions to speak in the meetings. To remove my
doubt, Gurumaharaj, said that aspiramis of devotional
practice should not have the aptitude to deliver speeches, but
they must do hari-kirtan, meaning that they should
recapitulate what they had heard from Guru and Vaishnavas.
The target of speaking should be for satisfaction of Knishna
and not for any other ulterior motive. Hari-kirtan is the
highest devotional form in Kaliyuga. which is confirmed by
Srila Jiva Goswami:

‘yadyapi anyd bhaktih kalau kartavya tada, kirtamakhya-
bhakti-samyogenaiva’

“Although practice of other devotional forms are
proper in Kaliyuga, but it should be done with Kirtan
bhakti,”

One can speak about the glories of Sri Hari after
hearing from a bona fide devotee—dadau sravanam. Without
hearing from a realized soul, nobody can properly perform
kirtan-bhakti. In the explanation of the verse of Gitd (4.34),
tad viddhi pranipatena pariprasnena sevayd, upadeksyanti te
Jhanam jhdnings tattva-darsingh, Srila Bhaku Siddhanta
Saraswati Goswami Thakur has interpreted Pranipat (or
Saranagati) as follows: * One who hears hari katha intently
from shuddha bhakta, actually has submitted 10 Supreme
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Lord Sri Har.” Even in the highest Transcendenial Realm
Goloka Vrindavana, the foremost devorees (gopis) relish the
sweetness of the Name, Form, Autributes and Pastimes of Sri
Krishna, always afresh, Narration and also hearing of the
glories of Sn Krishna never becomes stale. That
transcendental sweetness of Sri Krishna always remains
afresh and new Entrance to that Transcendental Realm is
only through hearing. Here in this world, sound is the finest
element, but in Transcendental Realm sound is the first
appearance ol getting contact of the Transcendenal Reality.
That transcendental sound is designated as Sabda brahman,
which is completely distinet from matenial sound. Sound
emanating from material egos is matenial sound, but sound
emanating from transcendental ego is transcendental sound.

In the material sound of this world, sound and the
thing indicated by the sound are different. As for example, by
uttering the word ‘water’, one cannot quench his thirst. The
‘water’ word 1s different from ‘water’ thing. But in
Transcendental Realm, Transcendental Sound is identical
with Transcendental Reality This Transcendental Sound
descends. Srila Bhakii Siddhania Saraswati Goswami Thakur
i His explanation ol the first verse of Siksastaka, has written
al the beginning of His writing— 'Sri Krsna Kirtandya
Namah'. Worldly people cannot undersiand the implication
of these words, We can make obeisance o a person, how one
can bow down to ‘Krsna Kirtana'? *Sri Krsnaya Namah', ‘Sri
Ramidya Namah', 'Sti Nariyandya Namah' are easy 1o
understand but *Sri Krsna Kirtaniya Namah' seems 1o be
absurd. Here Srila Bhakd Siddhanta Saraswati Goswami
Thakur indicates by His words that ‘Krishna Kirtan' and
‘Krishna'are both are identical. One who has this realization
is entitled to do Krsna-Nama. Just after thai, in the
explanation of the above verse, He has written: 5ri Krsna
Sankirtanakari Gurudevera jaya hauk, meaning: 1 pray for

i+

Wil cator spwatd Harphavies ¢
the grace of guru, who can actually utter the Name of
Krishna." According to Him, the Name and Named are
identical. In the third line, Saraswati Goswami Thakur writes
Sri Krsna Sankirtana Vigraha Gauranga Mdahaprabhur jaya
hauk, meaning: "l pray flor the grace of Gauranga
Mahaprabhu, Whose vigraha (Form) is identical with
Krishna-sankirtan.” By these three expressions al the
beginning, Saraswati Goswami  Thakur has explained
everything. Hence submission to a bona fide guru or a bona
fide shuddha bhakta signifies hearing of the glories of Krishna
from them. We are to hear from such realized souls who can
speak harl-katha. Others are notentitled 1o speak hari-katha.

According 1o Sri Chaitanya Mahaprabhu, the Srimad
Bhagavatam is the quintessence of all scriptures and the
highest authentic scriptural evidence in support of His
message of All-embracing and All-accommodating
Transcendental Divine Love. Sri Krishna Dvaipayan Veda
Vyas Muni is universally regarded as Guru by all schools of
thought ol Sanatan Dharma in India. He himsell has siated in
his own writing Garuda Purana:

artho 'yam brahma-siitrandam bharatartha-vinirnayah,
gayatri-bhasya-riipo ‘sau vedartha-paribrmbhitah’

“Srimad Bhigavatam is the meaning of the Brahma
Sturas. The sigmbicance of Mahabharata and the world-
famous Gita is to be understood in the light ol Srimad
Bhagavatam. The Bhagavatam is the commentary of Kima
Gayatri. The import ol the teachings of the four Vedas is
retained and expanded in Bhagavatam.”

Devotecs are also well acquainted with the
hiography of Veda Vyas Muni in which he made the pasumes
of not getting Eternal Bliss by expanding the Vedas, writing
Vedanta, the eighieen Purimas, the Mahabhirata and the
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Bhagavad Gua. He prayed lor the grace of his gurudeva
Marada Goswami and went (o Badrinarayan, a historical
place by the side of river Saraswati, Narada Goswami
appeared and advised him to sing the glories ol Supreme
Lord Sri Krishna for His satisfaction, He tanght Veda Vyas
Muni the 'Catursloki Bhagavat'. By the grace of his Guru, the
transcendental glories of Sri Krishna were revealed in his
heart and he wrote Srimad Bhagavatam consisting of 12
cantos  and 18,000 wverses, and  received the highest
nhjective— Eternal Bliss,

Veda Vyas Muni narrated the glories of Sri Krishna
first to his disciple-son Sri Sukadeva Goswami. Actually, the
first sitting of the Bhagavatam was at Badrinarayan, where
the speaker was Veda Vyas Muni and listener was only one:
Sukadeva Goswami. Badrinarayan is Vaikuntha Dham. So
the place of speaking and hearing was holy and completely
calmand serene. The second sitting of the Bhagavatam was at
Sukarial by the side ol the bank of the Ganges—still now
guiel and secluded, AL Sukartal, the speaker was Sukadeva
Goswami and listeners were many prominent rishi-munis
and kings of India. There was pin-drop silence. No
disturbanece of the hubbub of the worldly pecple. Parikshit
Maharaj, heing cursed by a Brahmin, went 1o Sukartal 1o get
advice ol the rishi-munis. The sages advised different paths.
Parikshit Maharaj was puzzled and took shelter to Supreme
Lord 511 Krishna to show him the actual path for eternal
welfare. Subsequently, Sukadeva Goswami set his holy
footprints there and advised him to only hear
Bhagavatam—~Krishna-katha. Parikshit Maharaj was
attracted by his spivitual personality, heard him [or seven
days continuously, without taking food, water and rest. We
have to carefully note aboul the selection of the place for
hari-katha, The third and last sitting of the Bhagavatam was
al Naimisaranya, where sixty thousand rishis heard the
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Bhagavatam [rom Suta Goswami, Here alsa the place selected
was holy, calm and serene and there was pin-drop silence.
supreme Lord Sri Krishna in the form of Guru (Baladeva
Prabhu} taught one lesson here. Lomaharshan Suta
Goswami started speaking the Bhagavatam, but Baladeva
Prabhu punished him for his vanity and replaced him by his
son Uggrasrava Suta Goswami,

sri Baladeva Prabhu has a direct connection with the
living beings of the cosmos. As such he has natural alfection
[or all, especially lor human heings who have been given
diseriminating power 10 understand good and bad, eternal
and non-eternal. The human birth is hefitting for worshi pok
sri Krishna. Baladeva Prabhu is the All-pervacding Funciion-
Holder of the Personal Godhead Sri Krishna, and also is the
Prime Source of the All-embracing, All-pervading, All-
extending Energy as depicted by Srila Saraswali Goswami
Thalour. Sri Krishna in the Form ol Baladeva Prabhu Engages
the conditioned souls in His service. A special excellent
characteristic of Vishnu is thal even if a person who is hostile
10 Divinity is killed by Vishnu, he will get deliverance, Oue of
affection, Baladeva Prabhu regulates and loves the
conditioned souls of the universe, Baladeva Prabhu accepls
five Porms: Maha Sankarshan, Karanahdhisavi Mahavishnn,
Garbhodakshayi, Kshirodaksayi and Shesa. He has appeared
as Nityananda Prabhu in Gaurlila, So for worship of Sri
Krishnu, the grace of Baladeva Prabhu /Nityananda Prabhu is
essential.

In our extensive previous aforesaid discussion. it has
been delineated by reasoming and authentic scriptural
evidence that the Supreme Lord can only descend to a
completely bona lide surrendered soul. No conditioned soul
can know the glories of the Unchallengeable Truth by His
own elforts through the process of ascension, Unsubmissive
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strivers can know nothing about the Supreme Lord and
therefore they are incompetent (o speak hari-katha. 1 must
therefore try to recapitulate whatever I heard from my Most
Revered Gurudeva for my own spiritual benefit
Gurumaharaj often used 1o say that one who knows Krishna
(or perceives Krishna by realization) can speak about Him.
How can one who has no realization of Krishna speak abour
Him? As the Supreme Lord is Absolute, His glories are
infinite. His transcendental glories will be revealed 1o the
hearts of the bona fide votaries according to the degrees of
submission. Degrees of submission to God are ad-infinitum,
so revelations of the glories of Divinity will also be ad
infinitum. No votary can sing the glories of Supreme Lord
completely, Realization of the mcompleteness of the
narration of the glories of Sri Krishna will always existin the
heart of a bona fide votary. A sincere devotee will always have
the taste of the sweetness of Sri Krishna afresh, it will never
become stale. Devotees, according to their degrees of
devotion or submission will be entitled to speak to that
extent about the glories. Name, Form, Attributes, Personal
Associates and Pastimes of Sri Krishna. Our Most Revered
Gurudeva used to give a simple instance for clarification of
understanding. There is a person bearing a particular name,
say ‘Rambabu’. The person who has never seen him, never
come in contact with him. cannot speak anything about him.
The person who has seen him externally, he can speak to
some extent about external denominations, like his
appearance, his dress and the like. But the person who has
come closer to him by way of a master-servant relation will be
able to speak about him much more than the person who has
seen him from a distance. But between master and servant,
due to gravity of reverence the relation is such that both
cannot exchange their hearts freely. Love in this relation is
restricted by inferiority and superiority complex, and
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therefore hampers unrestrained outpouring of thoughts and
affection, A servant can speak much more than the
indifferent and unconcermned person. Whereas a bosom
friend can have entrance into the secret thoughts of
Rambabu because of reliance. The friend can know the inner
heart and speak about it. Parental love is even more intense
than a {riendship relation. Especially the mother rears up the
child. so her affection for the child is great. She knows many
more secret matters of the child than a friend, she even
knows any kind of privaie bodily defects which are not
known 1o others. The mother always thinks of the child as
incompetent and inferior, so her intensity of love is much
more than a friend. Inspite of this tremendous aflection,
there exists a kind of reservaton of heart between parents
and child, even between mother and child. Intensity of love
between a chaste wife and a chaste husband is the highes,
hecause no portion of the heart of the chaste wife is
concealed from her husband and vice versa. The chaste wife's
service Is unrestricied. She serves with all her sense-organs.
As the chaste wife dedicates hersell torally for the service of
her hushand, the chaste hushand is compelled to dedicate
himself fully for his devoted wife. This is natural. This has
been corroborated by scriptural evidence—

mayi nirbaddha-hrdayah
sidhavah sama-darsanah
vase kurvanti mam bhaktya
sat-striyah sat-patim yatha
Srimad Bhagavatm 9.4.66

Supreme Lord Narayana spoke to Durvasa Rishi,
“Sadhus, who have one-pointed devotion to Me, have equal
vision to all. As a chaste wife by her desireless pure love
subdues her chaste hushand, 4 pure devotee by his causeless
devotion subduesMe "
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This world is the perverted reflection of the Highest
Transcendental Spiritual Realm— Sni Goloka Vrindavana.
All actual delightful love-relations exist with Supreme Lord
511 Krishna in Goloka Vrindavana. That which is the highest
in the Transcendental Spiritual Realm, is the lowest here and
that which is the lowest in Goloka Vrindavana. is the highest
in this world. This world is the outcome of the Lord's
material energy consisting of three primal qualities—
Sattvah, Rajah and Tamah. The reflection ol the
Transcendental Realm in this matenal world is reverse. An
illustration can be given here for convenience ol
understanding. The reflected form of a tree which is near a
pond is observed upside-down. In a like manner, the
Transcendental Realm when rellected in the material energy
IS SCET AS reverse.

The soul is a minute particle of consciousness.
Having the qualities of thinking, feelingand willing, the soul
is an eternal servant of Supreme Lord Sri Krishna. The
conditioned soul has three aspects: the gross physical body,
the subtle astral body and the real sell. The Gross body is
composed of earth, water, fire, air and ether and the subtle
body consists of mind, intelligence and perverted ego. These
two bodies are the outcome of the material energy (apara
potency) of Supreme Lord Sri Krishna, and the real sell is the
outcome of the superior energy (para potency, according to
the scriptural evidence of the Gita. Sri Krishna is the owner
of the material energy and the superior energy. He is thus the
awner of the gross body, the subtle body as well as the soul.
As my encrgy remains for me and serves me, likewise the
Lord's energy or parts of His energy will remain for Him and
serve Him. When the conditioned spirit-soul, by the misuse
of his relative independence, becomes averse to Sri Krishna
and does not want lo serve Him, he gets a non-eternal
relation of master and servant in this world where separation
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grief is inevitable. When the spirit soul does nol want 10
serve Krishna in delightful friendship relation, he will be
hurled down in this world and get a non-eternal friendship
relation. When he does not want to love Krishna as son, he
will get a non-eternal son. Lastly, when he does not want to
serve Krishna as husband, he will get a non-eternal
consorthood of love in the material world, As much
attachment we shall have for non-eternal relations, so much
will be the separation grief,

As per degree of dedication o Supreme Lord Sni
Krishna and His personal associates, so much will be the
revelation of the transcendental sweet glories of Sn Krishna
and His associates in the hearts of the bona fide devoices.
Unsubmissive non-devotees have absolutely no jurisdiction
to enter into it. This has been amply discussed earlier. Our
most revered Gurudeva, occasionally used 1w say in s
sermons: “There is disparity in the degrees of dedication
amongst devotees. Therefore there exist so much degrees of
revelation of the glories of the Divinity. Dhruva and Prahlad
both perceived God by realization. But Prahlad’s realization
of Divinity s superior 1o Dhruva's realization. Dhruva's
devotion was at first actuated by desire to get more property
than his father, but afier seeing Narayana, Dhruva's desire for
getting more property than his father disappeared. Prahlad’s
devotion however was without any material motive from the
beginning. As Prahlad’s dedication is more than Dhruva’s,
his atainment or realization ol Divinity is superior to
Dhruva. Again, Prahlad and Hanuman both are bona lide
devotees. But Hanuman's dedication is supremely superior
1o Prahlad because Prahlad had no scope 10 get opportunity
to devote himsell 10 serve his object of worship Sri
Narasimha Deva directly, because of the hostile
environment. He could only engage in smaran bhakii
(practice of meditation). Hunuman however had the scope of
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carrying out the orders of his beloved eternal Master Sri
Ramchandra and 1 serve Him in various ways. Hanuman
had the opportunity to devote his imellect, mind, words and
sense-organs for the service of Sri Ramchandra, while
Prahlad had no such scope. Hence Hanuman's dedication or
contact with Sri Ramchandra is definitely much more than
Prahlad. So Hanuman's attainment of Divinity is higher than
Prahlad's. Further, if it is considered without prejudice, the
Pandava's (especially Arjuna’s) domination and control over
their object of worship 5n Krishna is definitely superior to
Hanuman's. Hanuman can never imagine that he can direct
his Eternal Master, but Arjuna ordered Krishna to place the
chariot in the middie of the two warring groups so that he
could see the warriors of the nival opponents. The Supreme
Lord, being subdued by the devotion of Arjuna, serves
Arjuna as a driver. Therefore Arjuna’s attainment of Sri
Krishna is definitely more than Hanuman.

Sri Krishna made the pastimes ol being born in the
Yadu dynasty’ or Yadav family’. The Yadavas are closely
connected with Sri Knishna and unhesitatingly sport with
Him like playmates, climbing up and down each others back
and shoulder. Due to the unrestricted mixing with Sri
Krishna they are more fortunate and blessed than other
devotees like the Pandavas. Amongst the Yadavas, Uddhav is
foremost. Uddhav Mahara) is the disciple of Brihaspat,
chiel-advisor of the Yadavas and dearest bosom [riend of Sri
Krishna.

In reply to the question of Uddhav how dear a
devotee is o Him, Sri Knishna's siated:

na tatha me privatama ama-yonir na sankarah
na ca sankarsano na sriv naivatma ca yatha bhavan
Srimad-Bhagavatam 11.14.15

.l
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‘How can I say how dear a devotee is 1o Me? Even my
son Brahma, who originated from Me, is not as dear to Me as
My devotee,” On hearing this, Uddhav was astonished and
perplexed. Sri Krishna again reiterated, *O Uddhay, why are
you so stupefied? Even Shiva, who has emerged from Me, is
not so dear to Me as a devotee. Don't be bewildered, even My
brother Baladeva, My consort Lakshmi Devi, or my Own Sell
are nol so much atractive to Me than the antraction of the
pure devotion ol a pure devotee.” Uddhav was
thunderstruck on hearing this and asked, “Who is that
devotee?” Sn Krishna said smiling, "O Uddhav, you are my
dearest and none else.”

Uddhav was happy on heanng S Krishna's high
impression about him and a sense of pride appeared in his
mind, One special characteristic nature of Supreme Lord is o
humble anybody’s pride or self-esteem. Understanding the
inner thought of Uddhav, Sri Krishna politely divulged His
heart's desire 1o 5ri Uddhav in this way: "There are some
devotees alfectionately inclined to Me in Sri Viajadham, My
parents, the gopas (milkmen) and gopis (milkwomen), have
been spending their time with griel due to their long
separation from Me. You should go there soon to console
them by giving them the news of my well-being™
Submissively obeying the order of Sn Knshna, St Uddhav
departed Trom Dwaraka by chariot and reached Sri
Vrajadham in the evening. At that time cows were returning
from the grazing ground, and by the treading of the cows the
area was enveloped with dust. The gopis could not see the
chariot, but by their singing of the glories of Sri Balaram and
Sri Krishna and lighting of lamps in the evening, Vrajadham’s
hlooming sweetness was manifested.

On his armrival at Sti Vrajadbam, Sri Uddhav first
came in contact with Sri Nanda Maharaj at Nanda-Bhavan
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Sri Nanda Maharaj received Sri Uddhav cordially,
understanding him as non-dillerent from Vasudev-Krsna.
He entertained him sumptuously with good dishes. After
that both went 1o bed tosleep in the night, lying down side by
side. Nanda Maharaj had the opportunity o speak his hean
to Uddhav. Actually there was an outburst of intense griel
due to the long separation from his beloved child Krishna,
and he was profusely weeping all the ume. He expressed his
perturbation of heart in this way— “O Uddhav! | am very
anxious 10 know the well-being of S Vasudey, Sri Devaki
Devi and their son Krishna, and whether Krishna remembers
us, His playmates, His bosom [riends, Gokul Mahaban and
Giriraj Govardhan. We feel horripilated by thinking how
Krishna saved us from awlul calamities such as a lorest-fire,
storms, inundation, many dreadful demons. We become
nonplussed when we see the sweet footprints of Krishna
everywhere in Viajamandal. As Krishna and Balaram are
children, we become motionless by thinking how they could
fight against the evil king Kamsa, the formidable wrestlers
Chanur and Mustik and the dreadiul gigantic mad elephant
Kabalayapir. Now we sometimes feel what Sri Garga Rishi
has said, that the Supreme Lord has appeared as Krishna and
Balaram, may be true.” Nanda Maharaj's voice was choked
and he could not speak. Tears were llowing down from his
eyes and milk was oozing out from the breasts of mother
Yashoda Devi out of tremendous affection for the child
Krishna. Uddhav was overwhelmed with delight by secing
the extraordinary parental affection of Nanda andYashoda.
Uddhav narrites the glories of Nanda Maharaj with these
worls—

yuvam slaghyatamau ninam dehinamibamanada
narayome khila-guraw yatlrta matiridyst

Srimad-Bhagavatam 10.46.30
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‘Such affectionately inclined sagacity is revealed in
you for Narayana-Krishna, Who is Guru of the whole
universe. Therefore both of you have become the most
revered of all living beings, and are the object of worshap for
all”’

That whole night Nanda Maharaj and Uddhav spent
with Krishna-katha. When next morning after sunrise the
gopis saw a chariot at the gate of Vraja, they became panicky,
thinking it 10 be Akrur's chariot. As the complexion, yellow
loin cloth, lotus eyes and figure of Krishna and Uddhav were
completely identical, the gopis thought Krishna had come
Being overwhelmed with joy they immediatcly reported this
good news 1o the loremost gopi, Srimati Radhika. Radhika
removed their wrong notion by saying, “If Krishna would
have come, various symptoms would have been manifested
in me. I think some great devotce of Krishna has come, and |
have the aptitude to adore him as a devoree.” Later on alter
inquiry, the gopis understood that Uddhav had come from
Dwarakaas per direction of Krishna.

The gopis directly approached Sri Uddhav and
requested him 1o go with them to a secluded place. far away
from Nandagram, so that they could speak to him without
any hesitation. They wanted to avoid any outburst of their
[ﬂlrlg suppressed separation grief lor Krishna before the
senior gopas and gopis. Uddhav agreed 10 their proposal and
went to a secluded forest, well known amongst devolees as
‘Uddhav-Kewari' or ‘Uddho-Kriya'. All the gopis surrounded
Uddhav and divulged their remendous agony lor their long
estrangement from Krishna with appalling eves, speaking 1o
him in plaintive voices and with heartrending words, Upon
secing the extreme separation griel of the gopis, who were
deliriously singing the glories of Krishna with sweet voices,
Uddhay was utterly stupefied by the unfathomable deep love
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of the gopis. He then submiited his praver to be born as herb.

shrub or creeper and thus be blessed with the dust of the
lotus feet of gopis:

asamaho carana-renu-jusamaham svam
vrndavane kimapi gulma-latausadhingm
v dustyajam sva-janam arva-pathamca hitva
bhejur mukimda-padavim Srutibhirvimrgyam
Srimad-Bhagavatam 10.47.61

“Alas! May 1 have the good fortune 10 be bomn in
Vrindavana Dham as shrub. creeper or herb, which are
blessed with the opportunity of serving the lotus feet of the
most sanctified gopis. The gopis have renounced their
beloved kinsmen, who are difficult to be disowned. and they
even abandoned the virtuous Path as enjoined by the Vedas,
for the sake of worshipping the lotus feet of Mukunda, which
are cherished by cmancipated sainis.~

vande nanda-vraja-strindri pada-renum abhiksnasah
yasam hari-kathodgitam punati bhuvana-trayam
Stimad-Bhagavatam 10.47.63

Uddhav Maharaj, being thoroughly moved by the
unblemished perfect devotion of the yopis, has sung in
adoration: ] continuously narrate the glories of the dust
particles of the lotus feet of (he gopis, (1 have no audacity to
sing about the glories of the lotus feet of the milkwomen of
Viajadham, [ can only sing ahout the glories of the devorees
blessed by the gopis, i, the dust particles of their own lotus
feet), because their hari-katha can sanctify the three worlds, "
The purport of this verse is that the gopis and their own
personal associates have dedicated themselves completely 1o
Sri Krishna and His entourage, and as such they actually

k:m\' the glories of Sri Radha-Krishna and can speak about
Them.

1

Wke cum theait Muribatha ?

In conclusion, it will be inspiring i we can
remember the inconceivable wonderful love for Krishna of
the gopis, stated briefly as follows. Our revered spiritual
masters used to narrate one topic as an illustration to
understand the highest pre-eminence of the gopis. Once, Sri
Krishna displayed the pastime of having a severe headache in
His palace at Dwaraka. At that time Sri Narada Muni came 1o
meet Krishna and was perplexed 1o hear about His headache
Narada never heard of such a thing before and was at a loss to
ascertain what to do. Witnessing restlessness of his beloved
Master, Narad asked Krishna, “O beloved Master, You are the
Supreme Lord, You are omniscient, so please tell me the
remedy of the discase of Your headache.” Krishna replied,
“There is onc panacea for getting recovery from this
headache. If you can bring the dust of the feet of a devotee
and apply that 1o my head, | shall be cured *

Narada Muni was conmemplating, T am a devotee,
but how can 1 give the dust of my feet on the head of my Most
Revered Supreme Lord. If 1 do this, | shall go to inferno.” Thus
he went 1o Satyabhama, Rukmini and the other sixteen
thousand one hundred six consorts of Krishna 10 ask for the
dust of their feet. However, no queen of Krishna agreed o
give the dust of their feet, How can a chaste wife allow the
dust of her feet 10 be applied to the head of her objeet ol
worship, her hushand? They all chastised Narada for this
impossible proposal. When Narada, with [frustration of
heart, returned 1o the palace to meet Sri Krishna, Krishna
made the pastimes of being more restless. Seeing this Narada
became confounded. To console Narada, Krishna said, “O
Narada, there are some devotees in Vrajadham, who have
love for me. If you go there and ask for foot-dust, they will
give you. Don't be worried.”

When Narada reached Vrajadham on Krishna's
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advice, all ol Krishna's personal associates surrounded him
with eagerness 10 know about the well-being of Krishna.
Perceiving the extreme anxicty and worries of the gopis,
Narada remained silent. After being repeatedly asked.
Narada finally said: “Krishna had serious headache,” On
hearing this some of the gopis [ainted. Some ather gopis said
with great regret: “When Krishna is ill, why have you come
here leaving Him behind?™ Then Narada replied that Krishna
assured him that if he could get the dust of the feet of a
devotee 1o be put on His head, Krishna would recover from
His headache. The gopis immediately retorted and smd, *O
Naradji, vou are a devotee, you could have given the dust of
vour feet, and there were so many queens in Dwaraka, they
could have given.” Narada said, “How can a servant put the
dust of his leet on the head of his Master? How can the wives
of Krishna put the dusi of their feet on the head ol their
respected husband?” The gopis were irritated by Narada's
reply and smd: “Ah! So long you have given trouble 10
Krishnu unnecessarily, You can take dust of our fect as much
as you want and immediately go there 1o putit on the head of
Sri Krishna. If by our feot-dust Krishna gets relief, we are
ready to embrace the condemmation ol hell for eternity.”

This, then, is the exiraordinary specialty of gopi-
prema. The gopts do not consider their own difficulty, but
want the satisfaction of Krishna alone.




